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A Review of CMS History in China (1810-1942) : Its Success and Failure 

 

The earliest record of CMS in China should be dated back to 1801 during the Treaty of 

Nanjiang (formerly known as Nanking). Under the Treaty, China had to open its ports of 

Shanghai, Ningbo (formerly Ningpo), Guangzhou (formerly Canton), Amoy and Hong Kong on 

the eastern coast for trade. This gave opportunity for Mission to China. Eventually, Church 

Missionary Society (CMS) along with many other mission bodies started to build their churches 

and hospitals in 1844. Bishop George Smith and T.M. McClatchie were the first CMS 

missionaries sent to China, based in Shanghai in 1844.1  

 

Over the years, CMS had been mainly focused on the mission of health and education, both the 

needy part of China at that time. The first education project was started in Ningpo in 1847, 

followed by a medical project in Fujian (formerly Fukien) in 1849. It was a sort of pioneer 

project for CMS during that time as CMS used to send the clergymen for ministerial mission 

instead of sending 'laity' for mission. Mission in China in some ways 'altered' CMS’s traditional 

mission policy.  

 

The first five Chinese converts of the CMS China Mission were baptised in 1851 -- two in 

Ningbo and three in Shanghai. For a long time the Chinese church was under the supervision of 

missionaries, with all the ordination proposed from the Church of England until the 1920s when 

they started to consider handing over the church leadership to Chinese. The real transfer of 

authority, however, actually took quite a long time to materialise with the struggle between 

missionaries, the parent committee of CMS and the Chinese church until the outbreak of 'The 

Japanese Invasion of China'. This was partly because of the rise of the ‘Anti-Foreign’ campaign, 

Chinese members of the Church asked for autonomy on church leadership as well as the 

ordination of Bishop and the Nationalist government ordered all the government-registered 

schools to instal Chinese principals at all schools. Later in this paper we will further discuss the 

issue again. 

 

We will first have an overview of the works which CMS had done in a hundred years of the 

mission in China. Then we will try to see what made its mission bloom at some of the mission 

areas and what hindered its overall development.  

 

Till the end of the 1940s, CMS had established five regions of Mission and its diocese across 

China. They are The South Mission, The Zhejiang Mission (formerly called Mid-China), The 

Fujian Mission, The Guangzi and Hunan Mission, and The West Mission (Sichuan). 

 

Fujian Mission (formerly called Fukien Mission) was part of the South China Mission until 

1906 when it separated itself as a diocese. CMS was the only mission agency which did the 

mission work in South China, especially in Fujian. Mission during the early days in Fujian was 

barren because of the geographical background and undeveloped infrastructure where within 

the province 67 counties were still without roads, electricity, telephone or modern industry, and 

there were no railways for long distance travel. The limited communication between different 

parts of Fujian and the unusual number of dialects spoken within the province are the factors 

affecting the development of mission. The first mission work focused on the foreign community 

in Fuzhou (Foochow/Fuchow) until the 1850s. During that time a good number of inquiries and 

                                                        
1 The problems of success. A History of the Church Mission Society 1910-1942. Vol ii 217-218. 



 

 

converted cases happened because the local people shared their testimonies to their families, 

relatives and neighbours during the late 1860s, and also a merchant from Fuzhou donated 

$5,000 to build a church for the mission. The main characteristic of the Fujian Mission is 

largely of medical work. Compared with the medical work in Zhejiang, Fujian province did not 

have its central hospital but its decentralised pattern of medical mission was one of the features 

of the Fujian Medical Mission. The Fujian Mission was started in 1875 by itinerant medical 

work, thus the existence of hospitals and dispensaries at many different places. For the first 11 

years it wasn’t making remarkable progress, but the mission started becoming widespread when 

CMS sent more missionaries in 1882. They first settled in a town, Funing (Siapu), which was 

not within the treaty port, and opened a women hospital in 1883 and with it a regular Training 

School for Chinese nurses2. It then opened another new hospital in Hinghwa (later honoured as 

‘Walker Memorial Hospital’), which was the largest in Fujian province, in 1889. The hospital 

was also serving five village maternity and child welfare teams and had its own medical 

training school, dispensary (1889) and an outpatient building (1908), a tuberculosis ward in 

Kienning (Kienow) as well as a branch hospital in Chungan3 (1922), women (1899) and men 

hospital4 (1908-21) in Futsing (formerly Hokchiang), and women hospital in Ningteh in 19055. 

CMS Hospital, Fuzhou also opened in 1901 with first service for women but later expanded 

into different services for men, lepers, tubercular sanatorium and maternity and up till 1940 it 

continued to train nurses in spite of difficult war conditions. Fuzhou hospital also had its branch 

hospital in Lienkong (founded in 1910) and a dispensary in Doshun. Later in 1943, Fuzhou 

hospital was put under the union scheme for 'Christ’s Hospital'. In Fuzhou there was also The 

Union Medical College (1911-1922). The Christian Union Hospital in Sienyu was a joint 

project during the 1930s for developing rural maternity work. 6  Among these hospitals, 

Hinghwa hospital had a close relationship with the local Chinese community. Another feature of 

the Fujian medical mission is that quite a number of the hospitals’ expenditure or their buildings 

were covered by local funds, like Hinghwa hospital, The Christian Union Hospital and Ningtek 

hospital.   

 

Apart from medical mission, educational mission in Fujian was far more than any of the other 

missions CMS did during the early period. They included a theological college in Fuzhou 

(1870s) for Chinese believers willing to be trained for mission service, and theological classes 

at Hinghwa and Kiening; a normal school for training teachers and the Stewart Memorial 

College (opened in 1902) for Bible Women in Fuzhou; six women schools in other towns; three 

boys' high schools; five boarding schools for boys and four for girls in Fuzhou7, Hinghwa and 

Funing; and a great number of elementary schools in villages. The Trinity College (TCF) in 

Fuzhou (1910), started by DUFM (Dublin University Fukien Mission) with a combination of 

high school, normal school and St. Mark’s College, was both to provide formal education and to 

train church workers. Later it reorganized into three departments: The Anglo-Chinese school, 

                                                        
2 Funning hospital had expanded a new outpatients' block and maternity department in 1926 but due to the lack of support and  

  thus was not carried through since 1940.  
3 The hospital of Chungan was seized by Communist troops for a time in 1931. 
4 The women hospital buildings were transferred to general mission use later. But there was a branch dispensary and a small  

  scale hospital at Kaosanshih, south of Futsing but were forced to close down due to the student riots in 1935. Futsing men  

  hospital was sold to American Methodist Episcopal Mission in 1921. 
5 In the early 1930s Ningteh specialized in midwifery and diseases of eyes and in 1940 the CMS medical committee approved  

  the building of a men’s hospital of its cost and maintenance could be found from within the mission. 
6 The Christian Union Hospital had been a branch hospital related to Hinghwa and closed in 1935 and moved to a new building  

  opened in 1937. 
7 From report in 1925, there were nearly 400 girls (2/3 of whom were Christians) in schools, ranging from age 5 to 21. 



 

 

vernacular middle and primary school.8 TCF had contributed in supplying teachers and pastors 

within and beyond Fukien. A typical beneficiary was the Anglican High School in Singapore, 

whose earliest staff and officers were former pupils of TCF. 

 

A second feature of educational mission in Fujian was several joint projects started in Fujian. 

Fujian Christian University in Fuzhou (known as Fuzhou Union College since 1916 before its 

shift) was one of several ecumenical projects in the province in which CMS had a share. The 

Union Kindergarten Training School, Fuchow, started in 1911, also was under a joint project9; 

Fuzhou Christian Women School of Industrial Arts (1920s) was another union institution10. The 

Fuzhou Union Theological School was the product of an agreement by six protestant missions 

in 1911 to cooperate in Christian higher education, but the hope of becoming part of the Fujian 

Christian University was not realised. The union was dissolved in late 1930s partly due to the 

difficulty in finding educationally well-equipped candidates, low salaries paid to clergy, 

different pay systems within mission bodies and differing views on theological education, with 

CMS insisting on evangelism through education rather than simply for education purpose. 

Finally, after the Second World War, CHSKH (Chung Hua Sheng Kung Hui), the Methodist 

Episcopal Church and the Church of Christ in China cooperated to reform the Fujian Union 

Theological College in connection with Fujian Christian University. However, none of the 

earlier attempts to form union educational institutions in Fujian were successful. The major 

reason was 'the fundamental difference of outlook between several mission bodies'.   

 

One of CMS’s stunning works in education was its organisation of a complete educational 

ladder in Fujian. It was first by having boys from day schools at the country stations taken into 

the boarding schools of the chief stations, and in due time they were sent to High School in 

Fuzhou. From there, those suited to be teachers would eventually join the normal class before 

being sent out to carry on at small village day schools. And from there some chosen for spiritual 

and evangelistic work would be sent to study at Theological Class in Fuzhou, which later 

became a branch of the Union Theological College. At the same time female education also 

began at village schools before the best girls proceeded to the boarding schools at the chief 

stations. And the highest level education was provided by the schools in Fuzhou. At one time 

CMS had 390 schools with 4,600 scholars. Other education-related initiatives included literary 

work done by Fujian Mission such as revising the Old Testament in its colloquial Wenli version 

of Fuzhou and contributing the Chinese edition of Dr. Hastings' Bible Dictionary.  

 

CMS’s women missionaries too shone with their services. Since 1890 CMS had sent 70 women 

to Fujian and they mostly served for more than 20 years. A long history of women serving 

(women's schools, classes, girls’ boarding schools, schools for the blind in Fuzhou and Kutien11, 

school for boat girls, orphanage and hospitals and dispensaries) seemed to be one of the key 

                                                        
8 Two incidents happened to TCF. One was in 1928, TCF was registered with the Nanjiang government’s education 

department.  

  And in 1939 during the Japanese air raids on Fuzhou, the senior middle department and the middle department of the girls'  

  boarding school moved to Kutien; and in April when all schools were ordered to leave Fuzhou both schools moved to  

  Chungan. Later Chungan also came under attack.  
9 Union Training School was under a joint project shared by CMS, CEZMS, the American Board of Commissioners for  

  Foreign Missions and the Methodist Episcopal Mission.   
10 CMS formally joined Christian Women School of Industrial Art until 1923. The school later changed to 'Industrial Institute'  

  in December 1929 to make clear that it was not a school so that it would not bring it under government educational  

  registration. Later it broke up into its component parts and the native industrial school was finally closed. 
11 Later moved from Dengdoi in the Lienkong District and some of the inmates had been baptized or got confirmation,  



 

 

successes of Fujian Mission.  

 

The Zhejiang Mission (formerly known as Chekiang Mission). It was initially called Mid 

China Mission which looked after Jiangsu (formerly Kiang-su), Zhejiang, Anhui (formerly 

Ngan-hwei), and Hubei (formerly Hupeh), Sichuan and parts of Guangzi and Hunan. However, 

in 1912 it changed its name to The Zhejiang Mission. Largely in Zhejiang Mission, five CMS 

centres were established -- Hangzhou (1865), Zhaoqing (formerly Shaohing) (1870), Taizhou 

(1892)12, the Chuki district (1892)13 and Tunglu (1913). One of the features in Zhejiang 

Mission is the provision of educational ladder from a village primary school to The Ningbo 

theological course (later named Trinity College) starting from 1870s14. The pattern was set 

whereby students after one year of training went out as schoolmasters for four years and then 

returned for a two-year theological course. For several decades it provided a steady supply of 

schoolmasters, catechists and clergy. Apart from the Trinity College in Ningbo, there were 

Anglo-Chinese boys' schools in Shanghai and Zhaoqing15; two secondary schools for girls -- St. 

Catherine's (boarding school), Ningbo in 1869 and the Mary Vaughan High School, Hangzhou, 

opened in 1910. The Mary Vaughan High School was the first upper secondary school for girls 

in The Zhejiang Mission.16 Later all the CMS secondary schools were closed during the 

Japanese occupation. A central theological college was started in 1930 in Nanjiang to train the 

ordination candidates from Zhejiang diocese until the Japanese advance made its continuation 

impossible. The CMS mission in Zhejiang had no ministry among university students until 

1941 to undertake the chaplaincy work at the National Zhejiang University. 

 

Literary work involving the translation of the Religious Tract Society's Commentary, a Chinese 

Women's magazine and some Chinese Literature, both secular and Church history, and other 

kinds of editorial work did much for the cause of Christianity in China. Another feature in 

Zhejiang mission was the Hangzhou hospital which was started in 1871 to help the 

opium-smokers refuge, and it developed into a well-established facility with all kinds of 

services which included General Hospital, a Women Hospital, Leper Hospitals for Men and 

Women, a Home for Lepers' Children, two Convalescent Homes, an Opium Refuge. It also 

included a fine medical training school named Maclay Memorial (1922)17. Hangzhou hospital 

was once affiliated to Union Medical College in Nanjiang specifically to provide clinical 

training. It was reputed to be one of the finest hospitals in the Far East in the 1880s.18 In 1934, 

the CMS medical committee decided to sell part of the property -- tuberculosis sanatorium and 

the leprosy treatment centre. However, it still was the only remaining CMS medical mission 

work in Zhejiang province. And during the war in 1937-42, it had helped to accommodate 1,000 

wounded Chinese troops, being mainly responsible for medical care in refugee camps, and the 

                                                        
12 Taizhou was started from Itinerant band or evangelical team formed by missionary Hoare with his theological students as a  

   preaching tour to preach at the remote places.  
13 It began in 1887 at a Village named Chow, opened a door of a little preaching-chapel and then became a centre branching out  

   to many villages. Later women missionaries also led her Itinerant band to visit there.  
14 First started by Hoare, then continued and modified by Moule during the 1870s that was mainly for boys. An elementary 

school,  

   teacher-training school and divinity class were attached to Trinity College. However, since 1920s the college had changed  

   into just for education purpose. 
15  Zhaoqing school had been reformed as higher primary school and then as Anglo-Chinese school and finally as the King  

   Memorial School. 
16  The Mary Vaughan was closed in 1927 like all others and reopened once and survived into the 1930s.  
17 At a time Maclay Memorial could accommodate 68 medical students with 18 doctors at work in the hospital. 
18 Hangzhou Hospital in 1927 had been taken over by the Nationalist government and reopened in 1938 but comparatively the  

  standard was far from the other hospitals’. 



 

 

missionaries tried to have 'milk round' service for the children. However, the hospital was later 

captured by the Japanese. There were two other sizable hospitals, including a women hospital in 

Ningbo (1888-1927), later reopened in 1928 and running as a nurses' training school. It finally 

closed in 1934 and the buildings were sold.19 The other one was in Taizhou (1902-1930s), 

which was closed and sold due to difficulty in maintaining its standard.20 Perhaps the most 

promising new development of the 1930s was the rural medical work. It was the ‘medical raid’ 

comprising a doctor, a nurse and a dispensary making outstation calls in rotation from 

Hangzhou. Another outreach project of the hospital was work among Buddhists by utilising the 

unused sanatorium as a centre of contact for Buddhist friends. It was encouraged at a time when 

the civil wartime evangelistic work was still going on.   

 

The South China Mission basically had its stations in Hong Kong (1862), Guangzhou at 

Kwantung (1898), Pakhoi as a treaty port at the head of the Gulf of Guangdong (1886), 

Limzhou a short distance inland from Pakhoi (1902), Nanning at Guangxi (1914) and Kuming 

at Yunnan (1915).21 South Mission was a rather small proportion and at first started by making 

regular itinerant evangelistic work at different villages in Guangdong. Through the extensive 

evangelistic work done at districts, Guangzhou became a mission centre and later a 

headquarters in 1918. During that period it gradually set up missionary compound and a boys’ 

school in 1914.   

 

Education was a specialty of the South China Mission, especially in Hong Kong. Its remarkable 

contribution in education in Hong Kong has left a significant mark, as evident from some of the 

colleges and its diocese which were still running in Hong Kong during the 1970s. Due to the 

focus on Mission in China, we would avoid further mention of the part in Hong Kong. Back to 

the work of South China, the Holy Trinity College was moved from Hong Kong St. Paul’s 

college to Guangzhou so that CMS could rent the building for diocese and for its training in 

1923.22 The college was closed for a while until 1928 when it reopened as a primary school, 

only to close again when the Japanese invaded Guangzhou in 1938. St. Hilda's school in 

Guangzhou opened in 1916 inside the CMS compound and insisted to be non-registered. 

During the time it continued to teach bible while fighting for school registration with terms of 

allowing religious class. Yet there were numerous primary schools connected with South China 

Mission but with fewer problems in relation to government regulations. There was a time when 

each church in Guangdong Delta region was attached with a primary school and the practice 

continued until the Japanese invasion in 1938. In 1914 a diocesan union theological college was 

opened in Guangzhou to train the clergy but the college proved difficult to staff and so in 1929, 

the college was affiliated to Lingnan University as a recognised college of theology. Until 1940 

because of the war the college had to move westward to Kunming to continue teaching and as a 

refuge for many church people and school students. In 1914, The Light of Grace School opened 

in Kunming which included the kindergarten, lower and higher primary school, and it was the 

only Christian school in the city during the 1920s.23 They also had another rural work targeted 

at farmers in Guangdong province, particularly the Zengcheng (formerly Tsang Shing) district 

                                                        
19 Due to stiff competition, women hospital had to close as during that time there were 34 hospitals in Ningbo.  
20 Taizhou hospital had come under criticism and was finally sold to Dr Dzen. 
21 Kunming was formerly named as Yunnanfu 
22 In 1910, Holy Trinity College had its temporary base at Shekpaai but was invaded by bandits and then shifted to be      

housed at mission building until 1923. 
23 According to records in 1931, there were 80 students in kindergarten, 280 in lower and 40 in higher primary schools  

  respectively.  



 

 

in 1934.  

 

CMS started its medical mission work in Guangdong province in the 1880s. There were three 

centres in South, a general hospital together with a leprosy hospital and its Asylum (1895) and 

colony in Pakhoi (1886)24, a dispensary at Limzhou; and a general hospital in Yunnan. Due to 

pressure from the civil authority, the leprosy hospital in Pakhoi moved to a site outside the town 

in 1937. There had been almost only CMS missionaries and its hospital opened in Pakhoi 

during the unrest in 1942. The dispensary in Limzhou, largely dependent on doctors from 

Pakhoi, was well used with 20,000 out-patient treatments a year in 1914. Missionaries there 

mainly evangelised among patients at the dispensary. Of the medical work in Yunnan, a 

temporary hospital was opened in 1915 and a new building which could accommodate 60 

inpatients was completed in 1923.25 It was a hospital run on the principle of self-support, 

largely coming from the patients' fees. It later expanded with maternity and infant care, 

increased outpatient work and a dental department during 1930s.26 In 1940, the South China 

mission proposed a couple-operative scheme between Kunming hospital and the Shanghai 

National Medical College and recognised Kunming as a teaching hospital. However, in October 

1940 serious bombing in Kunming caused the oldest CMS building in the city to collapse 

during an air-raid. During that wartime period, Sichuan (formerly Szechwan) and Yunnan 

played an important role in doing evangelism and practical work to the refugees while almost 

all the CMS missionaries were interned in Hong Kong, except for the few who remained in 

Chongqing (formerly Chungking) and other places in South. However, CMS missionaries 

continued to serve in the diocese of Hong Kong and Macau and schools were still operating 

from 1948 till the 1970s. Perhaps one of the key successes of South China Mission was mainly 

due to CMS sending a lot of manpower to the province and the province had set up a 

Protestants Christian Council for conference and cooperated with different mission bodies.  

 

The Guangxi and Hunan Mission was the youngest and smallest mission among the lot. The 

first missionaries settled in Guilin (formerly Kweilin) in 1899 and in Yungzhou in Hunan 

province in 1903. The Guangxi and Hunan Mission separated from the South China Mission in 

1909. Later two more mission stations were opened, both in Hunan: Hengzhou and Siangtan 

respectively in 1912-13. CMS had its extensive work along the River Xiang (formerly River 

Siang) where Hunan was in fact the toughest and most resistant to mission for many years and 

many of the mission bodies had failed to enter. In 1912, there was some evangelistic work done 

in Naning leading to the formation of several CMS congregations. 

 

Education institutions were all on a small scale. There was only one boys' middle school opened 

in Hengzhou but it later turned to focus on primary schools in 1930. Medical missionary work 

was confined to a hospital in Guilin since 1910s and a dispensary at Taochow in Hunan 

province from 192527. Due to the over-supply of hospitals in Guilin, CMS’s medical mission 

opted to focus on ordinary dispensaries and rural clinics instead of medical centralisation. 

Another reason was that CMS was short of funds forcing it to maintain the hospital at its own 

                                                        
24 CMS had the medical work with Lepers since 1887 and later built the Leprosy permanent hospital which was to be the  

  earliest for this kind in China. And by 1914, there were 150 patients in two leprosy hospitals and also a 'village' of 18  

  bungalows for less severe cases. 
25 Both in 1915 and 1923 all the buildings were raised from private funds without being sponsored by CMS. 
26 There were 450 outpatients in a single day in 1934 at Yunnan hospital and the dental department was built in 1939. 
27 In 1927 during the student riots in Guilin, several churches, the CMS men's hospital and two missionary houses were  

  destroyed, which made the missionaries return to the coast while some of them had been captured. 



 

 

expense based on the policy of self-support. However, after the biggest Baptist hospital was 

destroyed, the CMS hospital began playing a more prominent role in 1938. In 1940, the Guilin 

hospital and Taichow dispensary recorded 47,664 visitors from out-patients and 1,406 in-patient 

visitors.   

 

The Western China Mission started its diocese at the end of 1895 and a ‘cathedral’ was built 

in 1910.28 It was basically stationed at cities, in Mianyang (formerly Mienchow), Chungpa, 

Anhsien, Mienchu, and Sintu in Sichuan (formerly Szechwan). Later CMS missionaries also 

settled in Tehyang (1903), Chongqing (1903), Mowchow (1906), Chengdu (1901), Lungan 

(1911), and Hanchow (1913). It was started by making itinerant band at different places and 

remote areas as its first stage of work was called 'Interior Evangelist Mission', which was one of 

the factors keeping western mission on a small-scale development as no one was responsible for 

supervision of the whole mission work. Evangelism got a breakthrough when they adopted the 

'Tent campaigns' for rural evangelism in 1935 with a big tent seating 250 people placed in the 

centre for evangelism in towns. Of course the political instability between the 1900s and 1910s 

was also another hindrance to mission development29. In the meantime, all missionaries were 

requested to retreat to the coastal area. 

 

The former educational mission except in Chengdu was all on small scale and focused on 

primary schools for boys and girls with most stations intended for the general education of 

children of church members. The secondary education was intended to provide future clergy 

and church workers. Later in 1911 it started to develop both girls' and boys' boarding schools, 

and a women school at Mienchow in the direction of high school and college status was based 

at the headquarters of the Mission30. Bible teaching was allowed to continue as its own appeal. 

With regard to training of church leaders, CMS was at the forefront accepting women students 

trained in a more advanced level at union theological college in Chengdu in the 1930s.  

 

Of the medical mission, there were simple dispensaries at several stations except in Mienchow 

where the dispensary was running in a more professional sort of healthcare training to the locals, 

missionaries and students. It also provided midwifery service. There was also medical mission 

in Mienchu, with one hospital starting its service in the 1910s and after expansion it was always 

fully packed with patients31. The hospital also trained male nurses so that they could give 

medical aid in towns and country districts where there were no hospitals. By 1910 CMS had 

also opened a Christian hostel in Chengdu, recognising that Chengdu was growing in 

importance as a centre of Christian education. Later CMS joined the partnership in running 

West China Union University in Chengdu where CMS had contributed in building its hostel at 

university in 1927 and from 1927 onwards CMS had put its members as the teaching staff of 

the medical faculty. Because of that they also had a chance to teach and give lectures about 

religion at the new government schools. 

 

There had been small-scale mission work at the border side of Tibet and opportunity to reach 

the Tibetans. And during wartime, in the western province missionaries established a new 

                                                        
28 After Rev. J. Heywood Horsburgh paid a visit to Sichuan and proposed a Mission back to England which encouraged a lot 

of people who raised funds for sending a team both with men and women missionaries in 1891. 
29 In 1916, there were 50,000 troops in the Sichuan province.  
30 The boys’ school had later shifted to a new site which was outside the city in 1913 and since then the school reorganised into  

   two sections: upper higher and the middle school. 
31 Mienchu hospital still had its temporary building in the 1910s until 1924 when a new building was established. 



 

 

mission to evangelise refugees who escaped from the east.  

 

Towards Its Success. As we can see, among all the CMS missions, The Fujian and Zhejiang 

mission had done an extraordinarily good work in China. One of the common grounds of 

success was that they aimed at doing social mission targeted at fulfilling the actual needs of 

China during that time. A good example was the hospital for opium smokers in Hangzhou 

hospital, which proved useful as the implementation of The Treaty of Nanjiang and Treaty of 

Tien-tsin forced China to open its ports for trade, especially the opium trade which caused a 

huge number of Chinese to fall into opium addiction. There were also the lepers’ hospitals and 

settlements both at Hangzhou, Fuzhou and Pakhoi hospitals when leprosy devastated the 

physical and emotional well-being of thousands of Chinese. During the 'Civil War' and the 

'Japanese Invasion of China' between 1916 and 1942, Mienchu hospital and Guilin hospital also 

played an important role to serve the refugees who escaped from the east when missionaries did 

not take their personal safety into consideration. There were also numerous simple dispensaries 

and primary schools with low fees established at many different remote districts, especially in 

the undeveloped and interior areas in Guangdong, Fujian, Guangxi and Sichuan provinces 

where other mission bodies usually based at the ports. These were places accessible only after a 

journey of a couple of days or even weeks by foot or boat as roads and railways had not been 

built yet. That was the typical situation then pretty much reflecting the actual social needs of 

China at that time. Having seen the CMS policy of opening a station where no other mission 

bodies had set foot, it is quite appealing to avoid overlapping the service and instead to direct 

resources to the needy areas. For that reason, the Guangxi and Yunnan mission came into being.  

 

The other factor is that CMS started to send 'the laity' to China, which was actually violating its 

usual practice of sending clergymen to mission. Although CMS had struggled with the 

legitimacy of sending the laity as missionaries, it ultimately agreed to use a huge number of 

medical professionals, causing the medical mission in China to go full bloom. If not for their 

willingness to adjust the policy according to the situation, the gospel could not have spread 

across the provinces through both clergymen and the laity. The move broadened the scope of 

mission opportunity for the clergy and also the laity.  

 

Besides, CMS’s decision to send single women to missions should not be overlooked. It had 

been very rare to have women sent to missions except those who were the wives of missionaries 

during the 19th century. Since CMS’s ground-breaking agreement to send women missionaries 

to China, their sincere contribution in female education and female medical work such as 

women adult schools, girls' boarding schools, schools for the blind, schools for boat girls, 

orphanage, and training classes for nurses had facilitated the continued development of 

evangelisation in a wider spectrum. In the 1890s, CMS had sent 70 women to Fujian and all of 

them did their service for more than 20 years. Fujian mission was among the provinces that had 

employed a great number of women missionaries, as evident from the numerous women 

hospitals and female schools in villages and cities in these provinces. Also, Fujian was the first 

diocese which ordained deaconess. With regard to the training of church leaders, CMS was at 

the forefront accepting women students for more advanced courses at the union theological 

college in Chengdu in the 1930s. CMS also provided higher education for women through 

institutions like The St. Catherine’s and The Mary Vaughan High School in Hangzhou. Women 

were then given a chance to receive education through the concept of ‘Educational Ladder’ to 

counter the customs of early marriage of girls and foot-binding, forming a new world view to 



 

 

Chinese women. Another example of the sterling role of women missionaries was the woman 

missionary who remained behind to look after 119 patients of the Pakhoi leprosy hospital in 

Guangdong province during the 1920s wartime, even as almost all the other missionaries were 

deported or retired. In Zhejiang, women missionaries resumed their evangelistic tours in most 

stations and participated in the extension of village evangelism in Taizhou district. The 

deployment of women missionaries was in fact a pioneering work of CMS, and it really proved 

to be effective.   

 

The lengthened and uninterrupted careers gave an exceptional success in Mission especially at 

the early stage of mission in China. According to a report, out of the 66 missionaries in 1899, 

no fewer than 50 were still in the mission field and many of them served for decades in China. 

One of the marvelous examples mentioned in the report is of the Moule’s family who had a 

long record of serving in China throughout several generations. George Evans Moule, the first 

Bishop of Zhejiang who served in China for 50 years (1857- 1911), was the first missionary of 

any society chosen to settle in an interior city, Hangzhou.32 He was responsible for the 

supervision work and the diocesan in Zhejiang and also literary works such as revising the 

Prayer Book in classical Chinese and the Bible Dictionary. G.E. Moule’s wife, his son and two 

daughters also continued to join the mission in Hangzhou. His brother Arthur Moule also served 

for 54 years in Mission and in particular did important literary works such as the translation 

work of Goulburn’s Personal Religion and other books like Half a Century in China, The 

Splendor of a Great Hope, New China and Old, and The Chinese People and many articles in 

the C.M. Intelligence and C.M. Review. A.E. Moule’s wife together with four of her six sons 

continued to be missionaries, three of whom remained serving at the Zhejiang mission. This has 

kept us remembering Hudson Taylor’s family who have served China for five generations till 

now. Such a wonderful spiritual inheritance passed down through generations has shown how 

God has been blessing His Mission. Perhaps one of the golden rules of success is faithfulness, 

especially during the political unrest period when many of the missionaries remained faithful in 

their fields and became martyrs at last. A particularly inspiring story was about the Ku-cheng 

massacre on 1st August 1895 at Hwa-sang, when a group of approximately 15 missionaries with 

their families were injured, some were killed and mission-chapels were wrecked by a band of 

some 80 vegetarians.33 Mrs. Saunders of Melbourne, whose two daughters were killed at the 

massacre, turned up as missionary to Fujian and through her great testimony was able to share 

the power of Divine grace. And within a few months after the massacre many inquiries had 

turned up and got baptised. During the period of riots, the number of missionaries in Fujian, 

both men and women, was more than double that before the massacre. Fujian was once very 

difficult to evangelise but had emerged as an outstanding blossom of mission among the 

provinces. What more can best explain the scripture of John 12:24 and Revelation 12:11! 

 

 

What could have been better  

If we have an overview of the China Mission Year Book 1914 on the statistics of the Protestant 

Missions, it might give us some ideas of the full picture of the whole Mission in China.34  

 

 

                                                        
32 G.E. Moule’s stories had been recorded in C.M. Review of April, 1919; May 1915, and C.M. Gleaner, April, 1902. 
33 History of The Church Mission Society, Vol IV, ii.582-584, 586,587 
34 History of The Church Mission Society, Vol IV, 285-287. 



 

 

The denominational groups are given as follows: - 

    

   Men   Wives  Other women Total 

 Anglican   211    137    272  626 

 Baptist   195    177    126  567 

 Congregational   109     88     65  263 

 Lutheran   221    171    107  503 

 Methodist   272    207    267  753 

 Presbyterian   363    288    252  898 

 China Inland Mission   408    297    371 1076 

 Miscellaneous   162     81    112  500 

  1941   1441   1572 5186 

 

  

The Principal British Societies are as follows: -  

  Men   Wives Other women Total 

C.M.S  110     80     165  855 

London Miss.Soc.   60     43      23  126 

Westeyan Miss.Soc   62     33      16  111 

English Presb. Soc   40     28      32  100 

Baptist Miss. Soc   45     35      11   91 

United Free Ch. Scot.   27     18      17   62 

S.P.G   28     12      13   53 

Ch.E.Zenana Miss.        48   48 

  372    249     325 1446  

 

 

 

The principal American Societies are as follows: - 

 

Presbyt. Ch. North 145  107     101 353 

Meth. Episc. Ch.  91   80      58 229 

Baptist For. Miss.  57   59      35 151 

Southern Bapt. Conv.  57   52      41 149 

Prot.Episc.Ch.  65   43      40 131 

Am.Board C.F.M  49   40      42 122 

Presb.Ch. South  52   44      26 119 

Meth.Ep.Women’s 

Soc. 

       119  77 

Chr.and Miss. Alliance  27   19      31  

 543  444     493 1331 

 

The two chief Canadian Societies: - 

   Methodist           70              58               33           161 

   Presbyterian         36              36               24            96 

 

Of the Continental Societies the largest is - 

   Basel Mission        40              28                3            71 

    



 

 

 

The total number of Chinese Christians, arranged denominationally: - 

        

Anglican   35,641 

Baptist   31,389 

Congregational   28,167 

Lutheran   35,995 

Methodist   83,120 

Presbyterian  101,185 

China Inland Mission   35,745 

Miscellaneous    4,967 

  356,209 

 

Of the individual Societies, the following have the largest figures:- 

 

 

 

 

 

 

 

 

 

 

 

 

According to the statistics shown, the total number of women missionaries sent was far higher 

than that of men sent from all the mission societies. And CMS was the only society which had 

sent more women than men. Even after deducting the wives, the women missionaries still 

outnumbered their male counterparts. This could explain why CMS had done the women 

mission work so well. 

 

CMS was not the largest among mission societies and it also limited its sending of missionaries 

to China. From the C.M. Review, it is clear that what The Church of England gave to the 

Church in China was only one fifth of the financial aid it gave to India, Burma, and Ceylon, and 

one quarter of what it gave to all of Africa. Perhaps it shows that China Mission was not the 

major focus of CMS in the past. If only CMS had expanded its human and financial resources, 

especially of women missionaries, in China, the mission work in particular the women ministry 

would have been more effective and influential.  

 

At the Shanghai Conference in 1907, there was a suggestion to merge mission bodies so as to 

reduce the number of distant bodies and minimise the inevitable disadvantages of 

denominational divisions. As a result, several joint projects were undertaken in Fujian province, 

West China and Zhejiang province. However, according to the report mentioned, none of the 

union projects went well, and one of the key issues was the fundamental differences of outlook 

between the mission bodies. The ecumenical cooperation concept was good in motivation but 

practically it did not work well. For example, the Anglican diocese of western China was 

formed in 1895 but found it difficult to achieve real unity in the diocese as it consisted of quite 

Am. Meth. Epis.Ch. 41,223 Amer. Board 12,130 

China Inland Mn. 35,745 Meth. Ep. Ch. South 11,780 

Am. Presb. Ch. North 33,331 Amer. Prot. Ep. Ch. 11,176 

C.M.S 21,621 Basel Mission 10,780 

United Meth. Miss. 21,595 Amer. Bapt. North  8,200 

English Presb. Ch. 20,990 Canadian Presb. Ch.  7,951 

London Miss. Soc. 16,037 English Bapt. Mn.  6,733 

United Free Ch. Soct. 15,342 Wesleyan Miss. Soc  6,480 

Irish Presb. Ch. 14,691 Amer. Presb. South  3,461 

Amer. Bapt. South 12,225 S.P.G  2,585 



 

 

a number of Mission societies. Thus in 1937 it agreed to divide into eastern Sichuan and 

western Sichuan where CMS was largely based. Another union project, The Fuzhou Union 

Theological School, was the product of an agreement by six protestant missions in 1911 to 

cooperate in Christian higher education with the hope of becoming part of the Fujian Christian 

University. Later the union was dissolved in late 1930s partly because of difficulty in finding 

educationally well-equipped candidates, low salaries paid to the clergy, different pay systems 

within mission bodies and different purposes on theological education, with CMS insisting on 

evangelistic aims in education rather than just for education. By an agreement in 1896, CMS 

was to hand over four of the five counties of Funing prefecture as DUFM's sphere (Dublin 

University Fukien Mission) and later in 1912, a new concordat was drawn up for DUFM to 

become a branch of the Church Mission Society's Fujian Mission but their missionaries 

remained a distant band. However, tensions increased between the two and in 1931, they 

reverted to their former status. And a debate of theology practice between CMS, DUFM and 

HCMS and the theological argument within CMS did not help in the development of the Fujian 

mission. It shows that it is always hard to coordinate with mission bodies coming from different 

theological backgrounds. Theoretically, amalgamation is a good idea to show unity and to 

reduce duplication of resources, but there are technical realities to grapple with.  

 

Apart from the friction between mission bodies, there was also dispute between the Chinese 

congregation and the Church of England. A controversial debate on whether to give jurisdiction 

over all Church of England Missions in China or remain under the charge of Hong Kong, the 

Colonial Bishop during 1862-72, happened in Fujian Diocese (That time Fujian had not itself 

separated as a diocese from South China Mission.) until in 1912, the first general synod 

meeting of Zhonghua Shenggong Hui (formerly called Chung Hua Sheng Kung Hui which 

comprised all 11 diocesan in China) formed and decided on a more autonomous administration 

and the right of nomination for vacant sees and vote consecration to take place in China.35 The 

synod was then fully responsible for all Anglican work in China and the constitution for 

Diocesan Synod was established and the District Councils set up with several Funds established. 

However, the synod was still under much supervision by the missionary since the synod 

members were largely dominated by the missionaries and the mission conference remained in 

control of the placing of missionaries and all Chinese Church workers. The idea of letting 

diocesan take larger responsibility was raised but the CMS parent committee insisted on 

holding back until a further step in transfer of authority from mission to Church had developed 

in 1920, when they allowed women delegates of district church councils sarcoma synod for the 

first time. Later a debate of Twenty Years Scheme for complete withdrawal of financial support 

by CMS was made in 1929-32, and rather harsh words presented by missionaries tended to be 

against assumption of full responsibility by the Chinese body Church/diocese, which again 

increased the tension between synod and missionaries and CMS parent committee. Chinese 

Church thought that CMS wanted to withdraw all the work at Fujian and hand over to the 

Methodist Episcopal mission. At the same time some Chinese Christians seemed to be against 

the order and form of Anglican ministerial practice which encouraged separation from the 

Anglican Church or diocese. In the meantime synod had not really taken its responsibility for 

                                                        
35 In 27th Mar 1909, the mission conference happened at Shanghai passed the motion to form a unified Anglican denomination  

  and put ‘Chung Hua Sheng Kung Hui’ as a Chinese translation of Anglican denomination. The eleven dioceses are Shanghai  

  Diocese (1845)、South China Diocese (1849)、Zhejiang (Chekiang) Diocese(1909)、North China (1872)、West China(1895)、 

  Hankou (Eastern Sichuan) (1901)、Shangdong (Shantung) Diocese (1903)、Fujian (Fukien) Diocese (1906)、Guangxi-Hunan  

  Diocese (1909)、Henan (Honan) Diocese (1909) and Wuhu Diocese (1910). Yet in 1958, Chung Hua Sheng Kung Hui had  

  been forced to close all the church and mission activities in China. 



 

 

mission until 1929 when it started taking partial charge of the mission work. In the same year, 

the diocesan board of foreign missionaries was set up and medical personnel were included in 

its provisions, but the actual execution still took a few more years.36 At the end of the Second 

World War the diocese of Fujian was numerically stronger than any other diocese in China, but 

the missionaries were very much in doubt of the future of the church in Fujian although the 

church was growing. It seemed there was tension over whether pastorate focus or mission focus 

was happening at synod. 

 

In 1934 the diocesan synod of South China Mission requested a reconstruction of the synod's 

standing committee with a larger CMS representation as before. The diocesan board of missions 

had been subordinate to the standing committee and now the standing committee involved a 

larger number of CMS missionary representatives. But this can be read as a retrograde step in 

the process of devolution as it still reflected the reasserting of missionaries' rights and 

responsibilities in relation to indigenous Church structures.  

 

In Zhejiang diocese the first step towards the transfer of control from mission to diocese was 

taken in 1910. Instead of combining the foreign missionaries with the indigenous Church 

workers in administrative control, Bishop Banister proposed a 'station committee' with a 

preponderance of Chinese members. However, the CMS parent committee seemed to have 

played down the role of station committee of the local diocese where the sub-conferences 

remained for many years as an influential, mission-centred element in the organisation of the 

church in Zhejiang diocese. Finally in 1913 the CMS parent committee accepted the draft for 

the diocese and in 1915, the Zhejiang diocesan synod took the first step towards the transfer of 

property from the Society to the diocese. The disturbed state of the country reinforced the 

policy of transferring control from mission to diocese. A modest step of transfer of control had 

been shown when a Chinese pastor was appointed in Taizhou as a missionary with an increased 

salary and a missionary's house as well as grants for evangelistic work and day-school 

education CMS should pay to the diocese. However, this did not win approval from all the 

missionaries amidst claims that this method of diocesan organisation had killed evangelism and 

eliminated the missionary as a factor in getting things done. 

 

In West China diocese, the synod kept peace with Chinese leaders and the foreign missionaries, 

and the synod was very much self-governing and self-supporting. However, the debate during 

the 1910s was more about the fairness of a small mission in west province seeing the 

withdrawal of fund support from CMS. The real transfer of control from mission to church was 

opposed by the missionaries themselves who largely dominated the role, especially during 

mission conference, until the evacuation of missionaries in 1927. However, in the early 1930s 

the mission conference was still the more powerful body. After 1937, not all missionaries 

automatically became members of the synod. 

 

According to records, Henry Venn, an early secretary of the CMS, had argued as early as 1854 

that the aim of Christian missions should be to establish self-governing, self-supporting and 

self-propagating churches. Most missionaries would have agreed in principle to this, at least as 

a distant goal, but practical problems (such as continued dependence on financial help from 

abroad) hindered its realisation. And it seemed that not all Chinese agreed with the proposal of 

                                                        
36 In 1930 during the 7th Lambeth Meeting that formally recognized Chung Hua Sheng Kung Hui as one of the separated entity  

   of diocese among the Anglican communion. 



 

 

rapid transition. Chao Tzü-ch'en (T.C) warned in the China Christian Yearbook of 1931 that 

rapid transition might require more capable Chinese ordained leadership than was then 

available. We can see the missionaries during that time were focused on evangelistic work 

rather than preparing the Chinese leadership. This was evident from the Bible training classes 

provided in different provinces, which were preparing the Chinese catechists in evangelism. 

The presiding bishop of the Episcopal Church in the U.S.A., however, after a visit to China in 

1933, commented that Church leaders in the West were not yet conscious of the maturity of the 

Church in China. This was so as it was not until the seventh meeting of the General Synod in 

1931 in Hangzhou that all services and speeches were for the first time in the national language. 

The Anglicans had an ordained leadership that was outstanding by 1946, but even so there were 

weak spots. It was becoming perhaps even more difficult than it had been in the past to recruit 

really able and well-educated men for the ordained ministry. Educated Chinese sometimes kept 

their distance from the corporate life and worship of the Church because many clergy were not 

well educated. On one side, the missionaries were very much doubtful whether the synod would 

continue doing evangelism or the Chinese leadership was capable of ministering the churches. 

On the other side, Chinese Church/synod was concerned about lack of autonomy 

(self-governance), the urge of making church self-supporting prematurely, and the repression of 

servant leader to missionaries. Apparently there was tension between synod, missionaries and 

the Church of England on the matters of whether the Chinese Church tended to have ‘foreign 

dependency’ or the missionaries were keen on ‘paternalism’ thinking and with the sense of 

‘superficiality’ or else the Church of England was ‘bishopric press on’. It was in the late 1950s 

that Zhonghua Shenggong Hui -- the Anglican Church in China -- ceased to function as a 

self-governing and independent body of Christians.  

 

But people argued that the Anglican Church failed in preparing for the Communist takeover due 

to lack of awareness and the fact that the impact of the Church was less deeply rooted. And the 

paternal attitude of missionaries was depriving the Chinese of privileges their own countrymen 

enjoyed. In short, Church Mission Society had made its remarkable contribution of education 

and health work in China. This can be proven as late as 1931, when some 90 per cent of trained 

nurses in China were Christians. And during the 1940s, half the hospital beds in China were to 

be found in Christian institutions. Besides, girl's education was definitely a pioneer movement 

to change the traditional values. Nonetheless, there were arguments of whether the missions 

were over-emphasising the high standards in education and medical work instead of being more 

extensive. Or rather than concentrating on ‘elite’ education, it would have been better to focus 

on elementary education for a larger number. In fact, the evidence of such kinds of mission was 

on the other side largely appreciated and benefited by the local non-Christians. Perhaps this was 

the conclusion of one Chinese Bishop in the late 1940s who said it was a pity that the English 

Anglicans had not done more in the way of higher education and concentrated more on training 

Chinese staff. In a way, his words were a form of recognition with a tinge of regret on the 

limitation of the work done by English Anglicans in China.  
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